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Ridentesn dicere wevum
Quid wetat

Hor. fat. 1.
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If the author of thefe united tracs had been
any friend to Prefaces, he would probably
have made his entrance after that manner, in
one or other of the five treatifes formerly publifh-
ed apart. But as to all prefatory or dedica-
tory difcourfe, he has told us his mind fuffi-
ciently in that treatife which he calls Solilo-
quy. Being fatisfied, however, that there are
many perfons who efteem thefe introdu&ory
picces as very eflential in the conftitution of a
work; he has thought fit, in behalf of his ho-
neft printer, to fubRitute thefe lines under the
title of a Preface; and to declare, “ That,
“ according to his beft judgment and author-
“ ity, thefe prefents ought to pafs, and be re-
“ ceived, conftrued, and taken, as fatsfactory

“ 1n full, for all preliminary compofition, dedi-

“ cation, direct or indire@ application for fa-
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vor to the public, or to any private patron,
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“ or party whatfoever; nothing to the contrary

“ appearing to him from the fide of Truth, or
“ Reafon.” Witnefs his hand, this sth day of

December 1710.
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My Lornp, . Sept. 1707.

NO\V, you are returned to..... and before
the feafon comes which muft engage you in the
weightier matters of ftate; if you care to be en-
tertained a while with a fort of idle thoughts,
fuch as pretend only to amufement, and have no
relation to bufinefs or affairs, you may calt your
eye flightly on what you have before you; and
if there be any thing inviting, you may read it
over at your leifure.

It has been an eftablifhed cuftom for poets,
at the entrance of their work, to addrefs thems-
felves to fome Mufe ; and this practice of the
ancients has gained fo much repute, that even
in our days we find it almoft conftantly imitated.
I cannot but fancy, however, that this imitaton,
which paffes fo currently with other judgments,
muft at fome time or other have ftuck a little
with your Lordfhip, who is ufed to examine
things by a better ftandard than that of fafhion
or the common tafte. You muft certainly have
obferved our poets under a remarkable conftraint,
when obliged to aflume this character : and you
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] ALEXTTER Sedt. 1.

have wondered , perhaps, why that air of en-
thufialm which fits fo gracefully with an an-
cient, fhould be fo fpiritlefs and awkward in a
modern. But as to this doubt, your Lordfhip
would have foon refolved yourfelf: and it could
only ferve to bring accrofs you a reflection you
have often made, on many occalions befides, That
truth is the molt powerful thing in the world;
fince even fiction * itfelf mult belgoverned by it,
and can only pleafe by its refemblance. The ap-
pearance of reality is neceffary to make any pafl-
fion agreeably reprefented : and to be able to
move others, we mult firt be moved ourfelves,
or at lealt feem to be fo, upon fome probable
grounds. Now, what poflibility is thete that a
modern, who is known never to have worfhip-
ped Apollo, or owned any fuch deity as the Mufes,
fhould perfuade us to enter into his pretended
devotion, and move us by his feigned zeal in a
religion out of date? But as for the ancients, it
is knewn they derived both their religion and
polity from the IMufes’ art. How natural therefore
muft it have appeared in any, but efpecially a
poet of thofe times, to addrefs himfelf in rap-
tures of devotion to thofe acknowledged patron-
effes of wit and {cience ? Here the poet might
with probability feign an ecftaly , though he really
felt none: and fuppofing it to have been mere
affectation, it would look , however, like fomething
natural, and could not fail of pleafing.

* Wit and hum. part 4. § 3. parag. 2.; and Mifc. 5. ¢hap. 1.
parag. 39. in vol, 3.
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But perhaps, my Lord, there was a further
myftery in the cafe. Men, your Lordfhip knows,
are wonderfully happy in a faculty of deceiving
themfelves, whenever they fet heartily about it;
and a very fmall foundation of any paffion will
ferve us, not only to act it well, but even to
work ourfelves into 1t beyond our own reach.
Thus, by a little affectation in love-matters, and
with the help of a romance or novel, a boy of
fifteen, or a grave man of fifty , may be fure to
grow a very natural coxcomb, and feel the belle
paffion in good earneft. A man of tolerable good
nature, who happens to be a lictle piqued, may,
by improving his refentment, become a wvery
fury for revenge. Even a good Chriftian, who
would needs be over-good, and thinks he can
never believe enough, may, by a fmall inclina-
tion well improved, extend his faith fo largely,
as to comprehend in it not only all feriptural
and traditional miracles, but a folid fyRem of
old - wives-ftories. Were it needful, I could put
your Lordhip in mind of an eminent, learned,
and truly Chriftian prelate you once knew , who
could have given you a full account of his belief
in Fairies. And this, methinks, may ferve to
make appear, how far an ancient poet’s faith
might poflibly have been raifed, together with his
imagination.

But we Chriftians, who have fuch ample faith
ourlelves, will allow nothing to poor Heathens.
They muft be infidels in every fenfe. We will
not allow them to believe fo much as their own

B 2




4 ANLETTER Se 1.

religion, which we cry is too abfurd to have
been credited by any befides the mere vulgar.
But if a reverend Chriftian prelate may be fo
great a volunteer in faith, as, beyond the ordinary
preleription of the catholic church, to believe in
Fairies ; why may not a Heathen poet, in the
ordinary way of his religion, be allowed to be-
lieve in Mules? For thefe. your Lordfhip knows,
were fo many divine perfons in the Heathen
creed, and were eflential in their {yltem of the-
ology. The goddefles had their temples and
worfhip, the fame as the other deities: and to
diflbelieve the holy nine, or their Apollo, was the
fame as to deny Jove himfelf; and mult have
been efteemed equally profane and atheiftical by
the generality of fober men. Now, what a migh-
ty advantage muft it have been to an ancient
poet to be thus orthodox, and by the help of
his education, and a good.will into the bargain,
to work himfelf up to the belief of a divine pre-
fence and heavenly infpiration ? It was never
furely the bufinefs of poets in thofe days to call
revelation in queftion, when it evidently made
fo well for their art. On the contrary , they
could not fail to animate their faith as much as
poflible ; when by a fingle a& of it, well en-
forced , they could raife themfelves into fuch
angelical company.

How much the imagination of fuch a prefence
muft exale a genins, we may obferve merely
from the influence which an ordinary prefence
has over men. Qur modern wits are more or

i




Sec. 1. CONCERNING ENTHUSIASM. 5

fefs raifed by the opinion they bave of their
company , and the idea they form to themfelves
of the perfons to whom they make their ad-
dreffes. A common actor of the ftage will inform
us how much a full audience of the better fort
exalts him above the common pitch. And you,
my Lord, who are the nobleft actor, and of the
nobleft part affigned to any mortal on this earthly
ftage, when you are ating for liberty and man-
kind ; does not the public prefence, that of
your friends, and the well-wilhers to your caufe,
add fomething to your thought and genius ? Or
is that fublime of reafon, and that power of clo-
quence,, which you difcover 1n public, no more
than what you are equally malter of in private;
and can command at any time, alone, or with
indifferent company, or in any eafy or cool hour?
This indeed were more godlike ; but ordinary hu-
manity, I think, reaches not fo high.

For my own part, my Lord, I have really fo
much need of fome confiderable prefence or com-
pany to raife my thoughts on any occafion, that
when alone, I muft endeavour by firength of
fancy to fupply this want; and in default of a
Mufe, muft inquire out fome great man of a
more than ordinary genius, whofe imagined prc-.
fence may infpire me with more than what I
feel at ordinary hours. And thus, my Lord,
have I chofen to addrefs myfelf to your Lord-
fhip, though without fubfcribing my name; al-
lowing you as a f{tranger the full liberty of read-
ing no more than what you may have a fancy

B3




6 A'LETTER Sect. 2

for ; but referving to myfelf the privilege of
imagining you read all with particular notice,
as a friend, and one whom 1 may Ju{hhabiy
treat with the intimacy and freedom which
follows.

S BG4 B

IF the knowing well how to expofe any in-
firmity or vice were a fufficient fecurity for the
virtue which is contrary, how excellent an age
might we be prefumed to live in! Never was
there in our nation a time known, when folly
and extravagance of every kind were more fharp-
ly infpected, or more wittily ridiculed. And
one might hope at leaft from this good fymptom,
that our age was in no declining ftate; fince
whatever our diltempers are, we ftand fo well
affected to our remedies. To bear the being
told of faults, is in private perfons the belt
token of amendment. It is feldom that a public is
thus difpofed. For where jealoufy of ftate, or
the ill lives of the great people, or any other
caule , is powerful enough to reftrain the free-
dom of cenfure in any part, it in effect deltroys
the benefit of it in the whole. There can be no
impartial and free cenlure of manners, where any
peculiar cufltom or national opinion is fet apart,
and not only exempted from criticifm , but even
flattered with the higheft art. Itis only in a free
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nation, fuch as ours, that impofture has no pri-
vilege; and that neither the credit of a court,
the power of a nobility,, nor the awfulnefs of a
church, can give her protedtion, or hinder her
from being arraigned in every fhape and appear-
ance. It is true, this liberty may feem to run
too far. We may perhaps be faid to make ill
ufe of it. — So .every one will fay, when he him-
felf is touched , and his opinion freely examined.
But who fhall be judge of what may be freely
examined, and what may not? where liberty may
be ufed, and where it may not? What remedy
fhall we prefcribe to this in general ? Can there be
a better than from that liberty itfelf which is
complained of? If men are vitious, petulant, or
abufive , the magiftrate may correct them ; but
if they reafon ill, it is reafon ftill muft teach
them to do better. Juftnefs of thought and ftyle,
refinement in manners , good-breeding, and polite-
nefs of every kind, can come only from the
trial and experience of what is beft. Let but the
fearch go freely on, and the right meafure of
every thing will foon be found. ‘Whatever humor
has got the flart, if it be unnatural, it cannot
hold : and the ridicule, if ill placed at firft, will
certainly fall at laft were it deferves.

I have often wondered to fee men of fenfe fo
mightily alarmed at the approach of any thing
like ridicule on certain fubjeds ; as if they mil-
trufted their own judgment. For what ridicule
can lie againft reafon? Or how can any one of
the leaflt juftnels of thought, endure a ridicule

Ba
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wrong placed ? Nothing is more ridiculous than
this itfelf. The vulgar, indeed, may {wallow any
fordid jeft, any mere drollery or buffoonery ;
but it muft be a finer and truer wit which takes
with the men of fenfe and breeding. How comes
1t to pafs, then, that we appear fuch cowards in
reafoning, and are fo afraid to ftand the teft of
ridicule ? — O! fay we, the fubjeds are too
grave. Perhaps fo. But let us fee firlt whe-
ther they are really grave or no: for in the man-
ner we may conceive them, they may peradven-
ture be very grave and weighty in our imagination,
but very ridiculous and impertinent in their own
nature. Gravity 1s of the very effence of impof-
ture. It does not only make us miftake other
things, but is apt perpetually almoft to miftake
itlelf. For even in common behaviour, how hard
1s it for the grave character to keep long out of
the limits of the formal one? We can never be
too grave, if we can be affured we are really
what we fuppofe. And we can never too
much honor or revere any thing for grave, if
we are affured the thing is grave, as we appre-
hend it.  The main point is, to know always
true gavity from the falfe. And this can only be,
by carrying the rule conftantly with us, and
freely applying it not only to the things about us,
but to ourfelves.  For if unhappily we lofe the
meafure in ourfelves , we fhall foon lofe it in
every thing befides. Now, what rule or meafure
1s there in the world, except in the confidering
of the real temper of things, to find which are
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truly ferious, and which ridiculous? And how
can this be done, unlefs by applying the ridicule
to fee whether it will bear'? But if we fear to
apply this rule in any thing, what fecurity can
we have againft the impofture of formality in all
things? We have allowed ourlelves to be form-
alifts in one point; and the fame formality may
rule us as it pleafes in all others.

It is not in every difpofition that we are capa-
citated to judge of things. We muft beforehand
judge of our own temper, and accordingly of
other things which fall under our judgment. But
we muflt never more pretend to judge of things,
or of our own temper In judging them, when
we have given up our preliminary right of judge-
ment: and, under a prefumption of gravity , have
allowed ourfelves to be moft ridiculous, and to
admire profoundly the moft ridiculous things in
nature , at lealt for ought we know: for having
refolved never to try, we can never be fure.

— Ridiculum acvi

Fortins et melins magnas plevumque fecat res”.

This, my Lord, I may fafely aver, is {o true
in itfelf, and fo well known for truth by the
cunning formalifts of the age, that they can bet-
ter bear to have their impoftures railed at, with
alt the bitternefs and vehemence imaginable, than
to have them touched ever fo gently in this

* Wit and humor, part 1. § 1. parag. 2, 3. and § 5. pas
fag. 55 3. 2 Hor. fat. 10. lib. 1.
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other way. They know very well, that as modes
and fafhions, fo opinions, though ever fo ridicu-
lous, are kept up by folemnity; and that thofe
formal notions, which grew up probably in an
1l mood, and have been conceived in fober fad-
nefls, are never to be removed but in a fober kind
of chearfulnefs, and by a more ealy and pleafant
way of thought. There is a melancholy which
accompanies all enthufiafm. DBe it love or religion,
(for there are enthufiafms in both), nothing can
put a ftop to the growing miflchief of either, till
the melancholy be removed, and the mind at
liberty to hear what can be faid againft the ridi-
culoufnefs of an extreme in either way.

It was heretofore the wifdom of fome wife
nations, to let people be fools as much as they
pleafed, and never to punifh ferioufly what de-
ferved only to be laughed at, and was, after all,
beft cured by that innocent remedy. There
are certain humors in mankind, which, of ne-
ceflity, mult have vent. The human mind and
body are both of them naturally fubje& to com-
motions, and as there are ftrange ferments in the
blood, which in many bodies occafion an extra-
ordinary difcharge; fo, in reafon too, there are
heterogeneous particles , which muft be thrown
off by fermentation. Should phyficians endea-
vour ablolutely to allay thofe ferments of the
body, and firike in the humors which difcover
themfelves in fuch eruptions, they might, in-
ftead of making a cure, bid fair perhaps to raife
a plague, and turn a fpring ague, or an autumn
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furfeit, into an epidemical malignant fever. They
are certainly as ill phyficians in the body - politic,
who would needs be tampering with thefe men-
tal eruptions; and, under the fpecious pretence
of healing this itch of fuperfiition, and faving
fouls from the contagion of enthufiafm, fhould
fet all nature in an uproar, and turn a few inno-
cent carbuncles into an inflammation and mortal
gangrene.

We read in hiftory ', that Pan, when he ac-
companied Bacchus in an expedition to the In-
dies, found means to ftrike a terror through 2
hoft of enemies, by the help of a fmall company,
whofe clamors he managed to good advantage
among the echoing rocks and caverns of a woody
vale. The hoarfe bellowing of the caves, joined
to the hideous afpect of fuch dark and defert
places, raifed fuch a horror in the enemy, that
in this ftate their imagination helped them to
hear voices, and doubtlefs to fee forms too,
which were more than human: whillt the uncer-
tainty of what they feared made their fear yet
greater, and fpread if fafter by implicit looks
than any narration could cenvey it. And this
was what in after-times men called a panic.
The ftory indeed gives a good hint of the na-
ture of this paffion, which can hardly be with-
out fome mixture of enthufiafm , and horrors of
a fuperftitious kind.

One may, with good reafon, call every paflion

? Polyeni firatag. lib. 1. chap. z.




12 ALE BT ER Sedt. 2.

panic which is raifed in a multicude, and conveyed
by afpect, or, as it were, by contact or {ympathy.
Thus. popular fury may be called panic, when the
rage of the people, as we have fometimes known,
has put them beyond themfelves; efpecially where
religion bhas bad to do*. And in this Rtate, their
very looks are infectious. The fury flies from face
to face; and the difeafe is no fooner feen than
caught. They who, in a better fituation of mind,
have beheld a multitude under the power of this
paflion, have owned , that they faw in the
countenances of men fomething more ghaftly and
terrible than at other times is exprefled on the
moft paflionate occafions. Such force has fociety °,
in ill as well as in good paffions; and fo much
firooger any affe¢tion 1s for being focial and
communicative.

Thus, my Lord, there are many panics in
mankind, befides merely that of fear. And thus
1s religion alfo panic, when enthufiafm of any kind
gets up; as oft, on melancholy occafions, it will :
for vapors naturally rif-; and in bad times efpeci-
ally, when the fpirits of men are low; as either
in public calamities , or during the unwholefome-
nefs of air or diet, or when convulfions happen
in pature, ftorms, earthquakes, or other amazing
prodigies: at this feafon the panic muft needs run

* Iufra, § 6 parag, 2.; and Milc. 2, chap. 2. parag. 5. in the
notes, in vol. 3.

* Wit and bumor, part 3. § 2. parag. 1.; Inquiry concern-
ing virtue, book 2. part 2. § 1. parag. 3. 13. &% 4I. &c. in
vol.. 2.
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high, and the magiftrate of neceflity give way to
it. For, to apply a ferious remedy, and bring the
fword, or fafces, as a cure, muft make the cafe
more melancholy, and increafe the very caufe of
the ditemper. To forbid men’s natural fears, and
to endeavour the overpowering them by other
fears, mult needs be a moft unnatural method.
The magiftrate, if he be any artift, f(hould have
a gentler hand; and, inftcad of cauftics, incifions,
and amputations, fhould be ufing the fofteft balms;
and with a kind fympathy, entering into the
concern of the people, and taking, as it were,
their paffion upon him, fhould, when he has
foothed and fatisfied it, endeavour, by chearful
ways, to divert and heal 1t

This was ancient policy: and hence, as a notable
author * of our nation expreffes it, it is neceffary
a people fhould have a public leading in religion,
For to deny the magiftrate a worlhip, or take
away a national church, is as mere enthufialm as
the notion which fets up perfecution. For why
fhould there not be public walks as well as private
gardens ? why not public libraries as well as pri-
vate education and home-tutors? But to prefcribe
bounds to fancy and fpeculation, to regulate men’s
apprehenfions, and religious beliefs or fears, to
fupprefs by violence the natural paffion of enrhu-
fialm , or to endeavour to afcertain it, or reduce
it to one fpecies, or bring it under any one
modification, is in truth no better fenfe , nor

¢ Harrington,
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deferves a better character, than what the come-
dian 7 declares of the like project in the affair of
love —

.= Nibilo plus agas
Quam fi des operaim ut cum ratione infanias.

Not only the vifionaries and enthufialts of all
kinds were tolerated, your Lordfhip knows, by
the ancients; but, on the other fide, philofophy
had as free a courfe, and was permitted as a
balance againft fuperftition: and whillt fome fects,
fuch as the Pythagorean and latter Platonic,
joined in with the fuperflition and enthufiafm of
the times, the Epicurean, the Academic , and
others, were allowed to ufe all the force of wit
and raillery againft it. And thus matters were
happily balanced. Reafon had fair play; learning
and fcience flourifhed. Wonderful was the harmony
and temper which arofe from all thefe contrarie-
ties. Thus fuperftition and enthufiafm were mildly
treated; and being let alone, they never raged to
that degree as to occafion bloodfhed, wars, perfe-
cutions, and devaftations in the world. But a new
fort of policy, which extends itfelf to another
world, and confiders the future lives and happinefs
of men rather than the prefent, has made us leap
the bounds of natural humanity; and, out of a
fupernatural charity, has taught us the way of
plaguing one another moft devoutly. It has raifed

? Ter. Eun. a&. 1. {c. 1.
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an antipathy * which no temporal interelt could
ever do; and entailed upon us a mutual hatred to
all eternity : and now uniformity in opinion (a
hopeful proje@!) is looked on as the only expedi-
ent againft this evil. The faving of fouls is now
the heroic paflion of exalted fpirits; and is become
in a manner the chief care of the magiltrate, and
the very end of government itfelf.

If magiftracy fhould vouchfafe to interpofe thus
much in other fciences, I am afraid we fhould
have as bad logic, as bad mathematics, and in
every kind as bad philofophy ; as we often have
divinity in countries where a precife orthodoxy is
fettled by law. Itis a hard matter for a government
to fettle wit. If it does but keep us fober and
honeft, it is likely we fhall bave as much ability
in our fpiritual as in our temporal affairs: and, if
we can but be trufted, we fhall have wit enough
to fave ourfelves, when no prejudice lies in the
way. But if honefty and wit be infufficient for this
faving work, it is in vain for the magiftrate to
meddle with it; fince, if he be ever fo virtuous
or wife, he may be as foon miftaken as another
man. I am fure the only way to fave men’s {enfe;
or preferve wit at all in the world, is to give
liberty to wit. Now, wit .can never have its
liberty , where the freedom of raillery is taken
away : for againft ferious extravagancies , and
{plenetic humors, there is no other remedy than
this.

* Mifc. 2. chap. 1. parag. 35, 36,37. & and chap. 3. parag.
parag. 35, 36,37
35, 26. &, in vol. 3.
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We have indeed full power over all other
modifications of fpleen. We may treat other enthu-
fiafms as we pleafe. We may ridicule love or
gallantry, or knight-errantry, to the utmoft; and
we find, that, in thefe latter days of wit, the
humor of this kind, which was once fo prevalent,
15 pretty well declined. The crufades, the refcuing
of holy lands, and fuch devout gallantries, are in
lefs requelt than formerly. But if fomething of
this militant religion , fomething of this foul.
refcuing fpirit, and faint-errantry, prevails ftill,
we need not wonder, when we confider in how
folemn a manner we treat this diltemper, and how
prepofteroufly we go about to cure enthufiafm.

I can hardly forbear fancying, that if we had
a fort of inquifition, or formal court of judicature,
with grave officers and judges, erected to reftrain
poetical licence, and in general to fupprefs that
fancy and humor of verfitication; but in particular
that moft extravagant paflion of love, as it is fet
out by poets, in its Heathenifh drefs of Venus and
Cupids : if the poets, as ringleaders and teachers of
this herefy, were, under grievous penalties, forbid
to enchant the people by their vein of rhyming;
and 1f the people, on the other fide, were, under
proportionable penalties, forbid to hearken to any
fuch charm, or lend their attention to any love-
tale, fo much as in a play, a novel, or a ballad;
we might perhaps fee a new Arcadia arifing out
of this heavy perfecution: old people and young
would be feized with a verfifying fpirit: we
fhould
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fhould have field-conventicles of lovers and poets:
forefts would be filled with romantic f(hepherds
and ﬂ]epherdeifcs; and rocks refound with echoes
of hymns and praifes offered to the powers of love.
We might indeed have a fair chance, by this ma-
nagement, to bring back the whole train of Heathen
gods; and fet our cold northern ifland, burning
with as many altars to Venus and Apollo, as were
formerly in Cyprus, Delos, or any of thofe
warmer Grecian climates.

S Bi@ T, e 11K

BUT, my Lord, you may perhaps wonder, that
having been drawn into fuch a ferious fubjet as
religion, I fhould forget myfelf fo far as to give
way to raillery and humor. I mult own, my
Lord, it is not merely through chance that this
has happened. To fay truth, I hardly care fo much
as to think on this fubje@, much lefs to write on
it, without endeavouring to put myfelf in as good
humor as 1s poffible. People indeed who can
endure no middle temper, but are all air and
humor, know little of the doubts and fcruples
of religion, and are fafe from any immediate
influence of devout melancholy or enthufiafm ;
which requires more deliberation and thoughtful
practice to fix itfelf in a temper, and grow habitual.
But be the habit what it will, to be delivered of
it at fo fad a colt as inconfideratenefs or madnefs,

Vor. L C
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is what I would never wifh to be my lot. I had
rather ftand all adventures with religion, than
endeavour to get rid of the thoughts of it by
diverfion. All I contend for, is to think of it in
a right humor: and that this goes more than
half way towards thinking rightly of it, is what I
fhall endeavour to demonfirate.

Good Humor is not only the beft fecurity
againft enthufiafm, but the belt foundation of piety
and true religion: for if right thoughts and worthy
apprehenfions of the Supreme Being are funda-
mental to all true worfhip and adoration, it is
more than probable, that we fhall never mifcarry
in this refpect, except through ill humor only.
Nothing befide 1ll humor, either natural or forced,
can bring a man to think ferioufly that the world
is governed by any devilith or malicious power.
I very much queftion whether any thing, befides
ill humor, can be the caule of Atheifm. For
there are fo many arguments- to perfuade a man
in humor, that, in the main, all things are kindly
and well difpofed, that one would think it impof-
fible for him to be fo far out of conceit with
affairs, as to imagine they all ran at adventures;
and that the world, as venerable and wife a face
as it carried, had neither fenfe nor meaning in it.
This, however, I am perfuaded of, that nothing
befide ill humor can give us dreadful or ill
thoughts of a fupreme manager. Nothing can
perfuade us of fullennels or fournefs in fuch a
being, befide the acual forefeeling of fomewhat
of this kind within ourfelves: and if we are afraid
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of bringing good humor into religion, or thinks
ing with frccdom and pleafantnels on fuch a
fubje&t as God, it is becaule we conceive the
fubject fo like ourfclvec and can bardly bave a
notion of majefty and greatoels, without Rtatclinefs
and morofenefs accompanying it.

This , however, is the jult reverfc of that
chara&er, which we own to be moft divinely
good , when we fee it, as we fometimes do, in
men of higheft power among us. If they pafs
for truly good, we dare treat them freely , and
are fure they will not be difpleafed with this
liberty. They are doubly gainers by this good-
nefs of theirs. For the more they are fearched
into , and familiarly examined , the more their
worth appears ; and the difcoverer, charmed with
his fuccels , efteems and loves more than ever,
when he has proved this additional bounty 1n his
fuperior, and reflects on that candor and generofity
he has experienced. Your Lordihip knows more
perhaps of this myftery than any one. How
elfe thould you bave been fo beloved in power,
and out of power fo adhered to, and {till more
beloved ?

Thank Heaven ! there are even in our own
age fome fuch examples. In former ages there
have been many fuch. We have known mighty
princes, and even emperors of the world who
could bear unconcernedly , not oniy the free
cenfure of their acions, but the moft fpiteful
veproaches and calumnies, even to their faces.
Some perhaps may wifh there had never been

Cz
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fuch examples found in Heathens < but maore
efpecially , that the occalion had never been
given by Chriftians. It was more the misfortune
indeed of mankind in general , than of Chriftians
in particular , that fome of the earlier’ Roman
emperors were fuch monfters of tyranny , and
began a perfecution, not on religious men mere-
ly , but on all who were fulpected of worth or
virtue, What could have been a higher honor
or advantage to Chriftianity , than to be perfe-
cuted by a Nero ? But better princes , who came
after, were perfuaded to remit thefe fevere courfes,
It is true, the magiftrate might pofiibly have been
furprifed with the newnels of a notion, whieh he
might pretend, perhaps, did not only deftroy the
facrednefs of his power, but treated him and all
men as profane, impious, and damned , who
entered not into certain particular modes of
worlhip ; of which there had been formerly fo
mavy thoufand inftituted , all of them compatible
and fociable till that time. However, fuch was
the wifdom of fome fucceeding miniftries , that the
edge of perfecution was much abated ; and even
that prince *, who was efltcemed the greateft
enemy of the Chriftian fet, and who himfelf
bad been educated in it, was a great rellrainer
of perfecution, and would “allow of nothing
further than a refumption of church-lands and
public fchools, without any attempt on the goods
or perfons even of thofe who branded the ftate-

' Mife. 2. ch. 2. parag. 31, 32. in the notes , in vol. 3.
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religion, and made a merit of affronting the public
worfhip.

It is well we have the authority of a facred
author in our religion, to affure us, that the fpirit
of love * and humanity is above that of martyrs.
Otherwife , one might be a little fcandalized,
perhaps, at the hiftory of many of our primitive
confelfors and martyrs , even according to our
own accounts. There is hardly now in the world
fo good a Chriftian, (if this be indeed the mark
of a good one) , who , if he happened to live at
Conftantinople , or ellfewhere under the protection
of the Turks, would think it fitting or decent to
give any difturbance to their Mofque-worfhip.
And as good Proteftants, my Lord, as you and
I are, we would confider him as little better than
a rank enthufiaft, who , out of hatred to the
Romifh idolatry , fhould , in time of high mafs,
( where mafs perhaps was by law eftablifhed ),
interrupt the prieft with clamors , or fall foul on
his images and relics.

There are fome , it feems, of our good brethren,
the French Proteftants , lately come among us,
who are mightily taken with this primitive way.
They have fet afoot the {pirit of martyrdom to a
wonder in their own country ; and they long to be
trying it here , if we will give them leave, and
afford them the occafion : that is to fay, if we
will only do them the favor to hang or imprifon
them ; if we will only be {o obliging as to break

* 1 Cor, xiii, 3.

C3s
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the'r bones for them , after their country- fathion,
blow up their zeal , and ftir afrefh the coals of
perfecution. But no fuch grace can they hitherto
obtain of us. So hard- hearted we are, that,
notwithftanding their own mob are willing to
beftow kind blows upon them , and fairly ftone
them now and then in the open {‘heet‘; though the
prielts of their own nation would gladly give
them their defired difcipline, and are earnefl to
light their probationary fircs for them , we Linglifh-
men ., who are maflters in our own country , will
not fuffer the enthufiafts to be thus ufed. Nor can
we be fuppofed to act thus in envy to their phenix-
fect, which 1t feems has rifen out of the flames,
and would willingly grow to be a new church by
the fame mann€i- of propagation as the old one,
whofe feed was truly faid to be from the blood of
the martyrs.

But how barbarous ftill , and more than Hea-
thenifhly cruel , are we tolerating Englithmen *
For, not contented to deny thefe prophelying
enthufiafts the honor of a perfecution , we have
delivered them over to the cruelleft contempt in
the world. I am told for certain , that they are
at this very time ' the fubje& of a choice droll
or puppet- fhow at Bartholomew-fair. There,
doubtlefs , their firange voices and in\'oluntary
agltatlom are admirably well a&ed, by the motion
of wires and infpiration of pipes. For the bodies
of the prophets, in their flate of prophecy, being

} Viz, anno 1767,
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not in their own power , but ( as they fay
themfelves) mere paflive organs, actuated by an
exterior force , have nothing natural, or refembling
real life, in any of their founds or motions: {o that
how awkwardly foever a puppet-fhow may imitate
other actions , it mult needs reprefent this paflion
to the life. And whillt Bartholomew -fair is in
pofleflion of this privilege, I dare ftand fecurity
to our national church, that no fect of enthufialts,
no new venders of prophecy or miracles, fhall ever
get the ftart, or put her to the trouble of trying
her ftrength with them, in any cafe.

Happy it was for us, that when Popery had
got poffeflion , Smithfield was ufed in a more
tragical way. Many of our firft reformers, 1t 1§
feared, were little better than enthufiafts: and God
knows', whether a warmth of this kind did
not confiderably help us in throwing off that
{piritual tyranny. So that had net the priefts, as is
ufual , preferred the love of blood to all other
paffions , they might , in a merrier way , perhaps
have evaded the greateft force of our reforming
fpirit. 1 never heard that the ancient Heathens
were fo well advifed in their 1ll purpofe of fup-
prefling the Chriftian religion in its firft rife , as
to make ufe, atany time, of this Bartholomew-fair
method. But this I am perfuaded of , that, had
the truth of the gofpel been any way furmount-
able, they would have bid much fairer for the
filencing it, if they had chofe to bring our primitive
founders upon the ftage in a pleafanter way than
that of bear - (kins and pitch - barrels.

C4
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The Jews were naturally a very cloudy people,
and could endure little raillery in any thing *;
much lefs in what belonged to any religious
doctrines or opinions. Religion was looked upon
with a fullen eye ; and hanging was the only
remedy they could prefcribe for any thing which
looked like fetting 'up a new revelation. The
fovereign argument was, Crucify , Crucify. But,
with all their malice and inveteracy to our Saviour,
and his apoltles after him, had they but taken
the fancy to act fuch puppet-lhows in his contempt,
as at this hour the Papifts are acting in his honor ;
I am apt to think they might poflibly have done
our religion more harm than by all their other ways
of feverity.

I believe our great and learned apoftle found
lefs advantage from the eafly treatment of his
Athenian antagonilts , than from the furly and
curfed fpirit of the moft perfecuting Jewifh cities *.
He made lefs improvement of the candor and
civility of his Roman judges , than of the zeal of
the {ynagogue , and . vehemence of his national
priets. Though when I confider this apoftle as

* Our author having been cenfured for this and fome follow-
ing paflfages concerning the Jews, the reader is referred to the
notes and citations in Mife. 2. ¢. 1. parag. 29, 30, 31, 32. c. 3.
parag. 38, 39. in vol. 3. See allo Advice to an author, part 3.
§ 1. parag. 4, §. in this volume.

* What advantage he made of his fufferings, and how pathe-
tically his owds and fripes were fet to view, and often pleaded
by him, to raife his character, and advance the intereft of Chriftian-
ity, any one who reads his epiftics, and is well acquainted with
his manner and ftyle, may cafily obferve.
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appearing either before the witty Athenians, or
before 4 Roman court of judicature, in the prefence
of their great men and ladies , and fee how
handfomely he accommodates himfelf to the
apprehenfions and temper of thofe politer people,
1 do not find that he declines the way of wit or
good humor ; but, without fufpicion of his caufe,
is willing generoufly to commit it to this proof,
and try it againft the fharpnefs of any ridicule which
might be offered.

But though the Jews were never pleafed to try
their wit or malice this way againft our Saviour
or his apoltles; the irreligious part of the Heathens
had tried it long before, againft the belt doétrines
and beft characters of men which had ever arifen
amongft them. Nor did this prove in the end any
injury » but on the contrary the higheft advantage
to thofe very characters and doétrines , which ,
having ftood the proof , were found fo folid and juft.
The divineft man who had ever appeared in the
Heathen world, was, in the height of witty times,
and by the wittieft of all poets, molt abominably
ridiculed, in a whole comedy writ and acted on
purpofe. But fo far was this from finking his
reputation , or fupprefling his philofophy , that
they each increafed the more for it ; and he
apparently grew to be more the envy of other
teachers. He was not only contented to be ridiculed,
but, that he might help the poet as much as pol-
fible , he prefented himfelf openly in the theatre,
that his real figure (which was no advantageous
one) might be compared with that which the
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witty poet had brought as his reprefentative on
the ftage. Such was his good humor! Nor
could there be in the world a greater teftimony of
the invincible goodnefs of the man, or a greater
demonliration, that there was no impofture either
in his character or opinions. For that impolture
fhould dare fuftain the encounter of a grave
encmy , is no wonder. A folemn attack , fhe
knows, is not of fuch danger to her. There is
nothing fhe abhors or dreads like pleafantnefs and
good humor.

8 BUQUF. IV,

IN fhort , my Lord , the melancholy way of
treating religion , is that which , according to
my apprehenfion , renders it fo tragical, and is the
occafion of its acting in reality fuch difmal tragedies
in the world. And my notion is, that, provided
we treat religion with good manners, we can never
ufe too much good humor, or examine it with too
much freedom and familiarity, For if it be genuine
and fincere, it will not only ftand the proof , but
thrive and gain advantage from hence : if it be
fpurious , or mixed with any impofture , it will be
detected and expofed.

The melancholy way in which we have been
taught religion , makes us unapt to think of it in
good humor. It is in adverfity chiefly, or in ill
health, under affliction , or difturbance of mind,
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or difcompofure of temper, that we have recourfe
to it ; though, in reality, we are never fo unfit to
think of it, as at fuch a heavy and dark hour. We
can never be fit to contemplate any thing above
us . when we are in no condition to look into
ourfelves, and calmly examine the temper of our
own mind and paffions. For then it 1s, we fee
wrath , and fury , and revenge, and terrors in the
Deity ; when we are full of difturbances and fears
within, and have , by fufferance and anxiety, loft
fo much of the natural calm and eafinefs of our
temper.

We muft not only be in ordinary good humor,
but in the beft of humors, and in the fweetelt,
kindeft difpofition of our lives, to underftand well
what true goodnels Is, and what thofe attributes
imply , which we afcribe with fuch applaufe and
bonor to the Deity. We fhall then be able to
fee beft, whether thofe forms of juftice, thofe
degrees of punifbment, that temper of refentment,
and thofe meafures of offence and indignation,
which we vulgarly fuppofe in God , are fuitable
to thofe original ideas of goodnefs, which the fame
Divine Being, or nature under him, has implanted
in vs, and which we muft neceffarily prefuppole,
in order to give bim praife or honor in any kind.
This, my Lord, is the fecurity againft all fuper-
ftition : To remember, that there is nothing in
God but what is godlike ; and that he is either
not at all, or truly and perfectly good. But when
we are afraid to ufe our reafon freely , even on
that very queftion, “Whether he really Bes ' ot
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not?” we then actually prefume him bad, and
flatly contradi that pretended character of good-
nefs and greatnefs ; whillt we difcover this mif-
truft of his temper, and fear his anger and refent-
ment , in the cafe of this freedom of Inquiry.
We have a notable infltance of this freedom in
one of our facred authors. As patient as Job is
faid to be, it cannot be dented | that he makes
bold enongh with God, and takes his providence
roundly to talk. His friends, indeed , plead hard
with bim , and ufe al arguments , right or
wrong, to patch up objections, and fet the affairs
of providence upon an cqual foot. They make
a merit of faying all the good they can of God,
at the very firetch of their reafon, and fometimes
quite beyond it. But this , in Job’s opinion, is
flattering God, accepting of God’s perfon, and
even mocking him'. And no wonder. For what
merit can there be', in believing God, or his pro-
videace, upon frivolous and weak grounds ? What
virtue in affuming an opinion contrary to the ap-
pearance of things, and refolving to hear nothing
which may be faid againft it ? Excellent charadter
of the God of truth ! that he hould be offended
at us, for having refufed to put the lie upon our
underftandings, as much as in us lay , and be
fatistied with us for having believed at a venture,
and againlt our reafon, what might have been
the greateft falfhood in the world, for any thing

we could bring as a proof or evidence to the
contrary !

* Chap. xiii. ¥, 8,9, & 10,
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It is impoflible, that any befides an ill-natured
man can wifh againft the being of a God : for
this 1s wilhing againft the public; and even againft
one’s private good too, if rightly underftood. But
if a man bas not any fuch ill-will to ftifle his
belief, he muft have furely an unhappy opinion
of God, and believe him not fo good by far as
he knows himfelf to be, if he imagines, that an
impartial ufe of his reafon, in any matter of fpecu-
lation whatfoever , can make him run any rilk
hereafter ; and that a mean denial of his reafon,
and an affectation of belief, in any point too hard
for his underltanding, can entitle him to any favor
in another world. This is being fycophants in
religion,, mere parafites of devotion. It is ufing
God as the crafty beggars ufe chofe they addrefs
to, when they are ignorant of their quality *. The
novices amongft them may innocently come out,
perhaps, with a Good Sir, or a Good forfooth!
But with the old ftagers, no matter whom they
meet in a coach, it is always Good your Honor!
or Good your Lordfhip ! or your Ladyfhip ! For,
if there fhould be really a lord in the cafe, we
fhould be undone {fay they) for want of giving
the utle : but if the party fhould be no lord,
there would be no offence, it would not be ill
taken.

And thus it is in religion. We are highly con-
cerned how to beg right, and think all depends
upon hitting the title, and making a good guefs.

* Mifc. 2. chap. 3. parag. §3, §4. in vol. 3.
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It is the moft beggarly refuge imaginable, which
15 fo mightly cried up, and Rands as a great maxim
with many able men, * That they fhould firive
* to bave faith, and believe to the utmoft : be-
caufe if, after all , there be nothing in the mat-
ter, there will be no harm in being thus deceived;
but if there be any thing, it will be fatal for
them not to have believed to the full.” But
they are fo far miftuken, that whilft they have
this thought, it is certain they can never believe,
either to their fatisfaction and happinefs in this
world , or with any advantage ér recommendation
to another. For befides that our reafon, which
knows the cheat, will never reft thoroughly
fatisfied on fuch a bottom, but turn us often adrift,
and tofs us in a fea of doubt and perplexity ; we
cannot but actually grow worle in our religion,
and entertain a worfe opinion flill of a fupreme
Deity, whillt our belief is founded on fo injurious
a thovght of him.

To love the public, to ftudy univerfal good,
and to promote the intereft of the whole world,
as far as lies within our power, is furely the height
of goodnefs, and makes that temper which we
call divine. In this temper, my Lord, (for furely
you fhould know it well), it is natural for us to
wifh that others fhould partake with us, by being
convinced of the fincerity of our example. It is
patural for us to wifh our merit thould be known ;
particularly , if it be our fortune to have ferved a
nation as a good minifter ; or, as fome prince or
dather of a country, to have rendered happy a

(11
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confiderable part of mankind under our care. But
if it happened , that of this number there thould
be fome fo ignorantly bred, and of fo remote a
province, as to have lain out of the hearing of
our name and actions ; or hearing of them, fhould
be fo puzzled with odd and contrary ftories gtold
up and dowa concerning us, that they knew not
what to think , whether there were really in the
world any fuch perfon as ourfelf : (hould we not,
in good truth, be ridiculous, to take offence at
this 2 And (hould we not pafs for extravagantly
morofe and ill-humored, if, inftead of treating
matter in raillery, we fhould think in earneft of
revenging ourfelves on the offending parties, who,
out of their ruftic ignorance, ill judgment, or in-
credulity, had detracted from our renown?

How fhall we fay then ? Does it really deferve
praife to be thus concerned about it? Is the do-
ing good for glory’s fake fo divine a thing ? or,
is it not diviper, to do good even where it may
be thought inglorious, even to the ungrateful,
and to thofe who are wholly infenfible of the
good they receive? How comes it then, that
what 1s fo divine in us, fhould lofe its charaéter
in the Divine Being ? and that, according as the
Deity 1s reprefented to us, he fhould more re-
femble the weak , womanifh, and impotent part
of our nature ', than the generous, manly, and
divine ?

* Advice to an author, part 3. § 3. parag. 4. in this volume;
and Mifc. 5. chap. 3. parag. 19. in vol. 3.
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ONE would think, my Lord, it were in rea-
lityq no hard thing to know our own weaknefles
at firft fight, and diftinguifh the features of hu-
man frailty, with which we are fo well acquaint-
ed. One would think it were eafly to underltand,
that provocation, and offence, anger, revenge,
jealoufy in point of honor or power, love of
fame, glory, and the like, belong only to limited
beings, and are neceflarily excluded a being which
is perfet and univerfal. But if we bave never
fettled with ourfelves any notion of what is mo-
rally excellent; or if we cannot trult to that reafon
which tells us, that nothing befide what is fo,
can have place in the Deity; we can neither truft
to any thing which others relate of him, or
which he himfelf reveals to us. We mult be fatis-
fied before hand that he is good, and cannot
deceive us. Without this, there can be no real
religious faith, or confidence. Now, if there be
really fomething previous to revelation, fonie an-
tecedent demonftration of reafon, to affure us that
God is, and withal, that he is fo good as not to
deceive us; the fame reafon, if we will truft to
it, will demonftrate to us, that God is fo good as
to exceed the very beft of us in goodnefs. And
after this manner, we can have no dread or fufpi-
cion to render us unealy: for it is malice only,

and not goodnefs, which can make us afraid.
There
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There is an odd way of reafoning, but in cer-
tain diftempers of mind very fovereign to thofe
who can apply it; and it is this: * There can
“ be no malice but where interefts are oppofed.
« A univerfal being can have no interelt op-
“ pofite, and therefore can have no malice. ”
If there be a general mind , It can have no par-
ticular intereft: but the general good, or good
of the whole, and 1ts own private good, muft
of neceflity be one and the fame. It can mitend
nothing befides, nor aim at any thing beyond,
nor be provoked to any thing contrary. So that
we have only to confider, whether there be real-
ly fuch a thing as a Mind which has relation to
the whole, or not. For if unhappily there be no
mind , we may comfort ourfelves, however, that
nature has no malice. If there be really a Mind,
we may relt fatisfied, that it is the beflt-natured
one in the world. The lalt cafe, one would ima-
gine, fhould be the moflt comfortable; and the
notion of a common parent lefs frightful than
that of forlorn nature, and a fatherlefs world.
Though, as religion ftands amongft us, there are
many good people who would have lefs fear in
being thus expofed ; and would be eafier per-
haps in their minds, if they were affured they
bad only mere chance to truft to. For no body
trembles to think there fhould be no God, but
rather that there fhould be one. This, however,
would be otherwife, if Deity were thought as
kindly of as humanity ; and we could be per-
fuaded to believe, that if there really was 2

Vor. L D
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God, the higheft goodnefs muft of neceffity be-
long to him , wnlout any of thofe defe@s of pafl-
fion ', thole meanneiles ‘anid impetfe@ions which
we acknowledge fuch in ourlelves, which, as good
men, we endeavour all we can to be fupericr to,
and which we find we every day conquer, as
we grow better.

Methinks, my Lord, it would be well for us,
if , before we alcended into the higher regions of
divinity *, we would vouchfafe to defcend : little
into ourfelves, and beltow fome poor thoughts
upon plain honelt morals. When we had once
looked into ourfelves, and diftinguifhed well the
nature of our ownaffections, we (hould probably be
fitter judges of the divinenels of a character, and
difcern better what affections were fuitable or
unfuitable to a perfet being. We might then
underftand how to love and praife, when we had
acquired fome confiftent notion of what was lau-
dable or lovely; otherwife we might chance to
do God little honor, when we intended him the
moft. For it is hard to imagine what honor can
arife to the Deity, from the praifes of creatures

? For my own part., fays honeft Plutarch, I had ratier men
should fay of me,  That there ncither is, nor ever wis fuch a
€ one as Plutarch;  than they should fay, “ There war a Pl
% tarch, anunfteady, changeable, eafily provocable, and revenge-
€ fyl man. "Avwars; wiGuice, tumdldBonss, fuxims mecs ope
oy, pmixpervres, T & Plutareh de fuperftitione. See Mifc 3.
chap. 3. parag. §4. in vol 3.

* Mifc. 2. chap. 1. parag. 14. and Mifc. 4. chap. 1. pirag. 28,
29, 3¢. in the notes, in vol 3.
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who are unable to difcern what is praile - worthy
or excellent in their own kiad.

If a2 mufician were cried up to the [kies by a
certain fet of people who had no ear in mufic,
he would furely be put to the blufh; and could
hardly, with a good countenance, accept the be-
nevolence of his auditors, till they had acquired
a more competent apprehenfion-of him, and could,
by their own fenfes, find out fomething really
good in his performance. Till this were bronght
about, there would be little glory in the cafe;
and the mufician , though ever fo vain, would
have little reafon to be contented.

They who affect praife the moft, had rather
not be taken notice of, than be impertinently ap-
plauded. 1 know not how it comes about, ‘that
he who is ever faid to do good the moft dilinter-
eltedly, fhould be thought defirous of being praifed
fo lavifhly , and be fuppofed to fet fo high a rate
upon fo cheap and low a thing, as ignorant com:
mendation and forced applaufe.

It is not the fame with goodnefs as with othier
qualities , which we may underftand very well,
and yet not poflefs. We may have an excellent
ear in mufic, without being able to perform in
any kind; we may judge well of poetry, without
being poets, or poflefling the leaflt of a poetic
vein ¢ but we can have no tolerable notion of
goodnels, without being tolerably good. So that
if the praife of a divine being be fo great a piit
of his worfhip, we (hould, methinks, learn good-
nefs, were it for nothing elfe than that we mighs

D 2




26 A PR g Sect. 6.

learn, in fome tolerable manner, how to praife.
For the praife of goodnefs from an unfound, hollow
heart, mulft certainly make the greateft diffonance
in the world.

SEReC TS VL

Other reafons, my Lord, there are, why this
plain home-fpun philofophy , of looking into our-
{elves, may do us wondrous fervice, in rectifying
our errors in religion. For there 1s a fort of en-
thufiafm of fecond hand. And when men find no
original commotions in themfelves, no prepoflefling
panic which bewitches them, they are apt ftill,
by the teftimony of others, to be impofed on,
and led creduloufly into the belief of many falfe
miracles. And this habit may make them variable,
and of a very inconftant faith, ealy to be carried
away with every wind of do&rine, and addicted
to every upftart fect or fuperftition. But the
knowledge of our paflions in their very feeds, the
meafuring well the growth and progrefs of en-
thufiafm, and the judging rightly of its natural
force, and what command it has over our very
fenfes * , may teach us to oppofe more fuccefsfully
thofe delulions which come armed with the fpe-
cious pretext of moral certainty , and matter of fact.

' Mif. 2. ch. 1. parag. 1§, 16. and ch. 3. parag. 5, 6, 7, 8§,
9, 10, 11 in vol. 3.
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The new propheflying fet I made mention of
above, pretend, it feems, among many other
miracles, to have had a moft fignal one, acted
premeditately , and with warning, before many
hundreds of people, who actually give tefltimony
to the truth of it. But I would only alk, whe-
ther there were prefent, among thofe hundreds,
any one perfon, who having never been of their
fect, or addicted to their way, will give the fame
teftimony with them? I muft not be contented to
alk . Whether fuch a one had been wholly free
of that particular enthufiafm? but, Whether,
before that time, he was efteemed of fo found a
judgment, and clear a head, as to be wholly free
of melancholy, and in all likelihood incapable of
all enthufiafm befides? For otherwife the panic
may have been caught; the evidence of the fenfes
loft, as in a dream; and the imagination fo in-
flamed, as in a moment to have burnt up every
particle of judgment and reafon. The combuftible
matters lie prepared within, and ready to take fire
at a fpark; but chiefly in a multitude feized with
the fame fpirit>. No wonder if the blaze rifes fo
of a fudden; when innumerable eyes glow with
the paffion, and heaving breafts are laboring with
infpiration; when not the alpec only, but the
very breath and exhalations of men, are infectious,
and the inlpiring difeafe imparts itfelf by infenfi-
ble tranfpiration. I am not a divine good enough
to refolve, what {pirit that was, which proved fo

* Mifc. 2. ch. 2. parag. §.in the notes, in vol 3.
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catching among the ancient prophets, that even
the profane Saul was taken by it®. But I learn
from holy fcripture, that there was the evil *, as
well ‘as the good fpirit of prophecy. And I find
by prefent experience, as well as by all hiftories,
Tacred and profane, that the operation of this
fpirit is every where the fame, as to the bodily
organs.

A gentleman who has writ lately in defence of
revived prophecy, and has fince fallen himfelf into
the prophetic ecftafies, tells, “That the ancient
* prophets had the fpirit of God upon them un-
€ der ecltaly, with divers ftrange geftures of body
“ denominating them madmen, (or enthufiafts);
“ as appears evidently, fays he, in the inftances
¢ of Balaam, Saul, David, Ezekiel, Daniel, &c.”
And he proceeds to jultify this by the praice of
the apoftolic times, and by the regulation which
the apoftle * himfelf applies to thefe feemingly ir-
regular gifts, fo frequent and ordinary (as our
author pretends) 1in the primitive church, on the
firlt rife and fpreading of Chriftianity. But I leave
it to him to make the refemblance as well as he
can between his own and the apoftolic way. I
only know, that the fymptoms he defcribes, and
which himfelf (poor gentleman!) labors under,
are as Heathenifh as he can pofiibly pretend them
to be Chriftian. And when I faw him lately under

¥ Bee 1 Sam. x.
* See 1 Kings xxii. 20. &c. 2z Chron. xviii. 19. &c.; and
Mifc. 2. chap. 3. parag. 38. in vol. 3. * 3 Cor. xiv.
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an agitation, (as they call it}, uttering prophecy
in 2 pompous Latin @tyle, ‘of which, out of his
ecftafy, it feems, he is wholly incapable; it brought
into my mind the Latin poet’s defcription of the
Sybil , whofe agonies were fo perfectly like thefe.

® __ Subito nom onltus, non color unus,

Now comte manfeve come; fed peclus anbelum,
Et rabie feva corda tument ; majorque videri,
Nec wmovtale fonans , afflata eft numine quando
Jam propriove Dei—

And again prefently after:

— — Immanis in antro

Bacchatur vates , maguuim fi pecfove poflic

Excuffiffe Deum: tanto magis ille fatigat

Os vabidum , feva corda domais , FINGITQUE PREMENDO.

Which is the very ftyle of our experienced author.
« For the infpired (fayshe) undergo a probation,
« wherein the {pirit, by frequent agitations, forms
% the organs, ordinarily for a month or two be-
« fore utterance.’

The Roman hiftorian, {peaking of a moft hor-
rible enthufiafm which broke out in Rome long
before his days, defcribes this fpirit of prophecy;
« Viros velut mente capta, cum jactatione fanatica
corporis vaticinari.” Liv.29. The deteftable things
which are further related of thefe enthufiafts,

¢ Virg. Kn. lib. 6.
Da
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I would not willingly tranfcribe : but the fenate’s
mild decree in fo exccrable a cafe, I cannot omit
copymng; being fatisfied , that though your Lord-
fhip kas read it before now, you can read it again
and again with admiration: <« reliquum deinde ”,
fays Livy, “S. C. cautum eft, &c. Si quis tale
“ facrum folenne & neceffarium duceret, nec fine
“ religione & piaculo fe id omittere polle;; apud
« Pretorem Urbanum profiteretur: Prxtor fenatum
¢ confuleret. Si ei permiffum effet, cum in fenatu
centum non minus effent, ita id facrum faceret ;
dum ne plus quinque facrificio intereffent, neu
qua pecunia communis, neun quis magifter facro.
rum ," aut facerdos effet. ” 513

So aeceffary it is to give way to this diftem-
per of enthufiafm, that even that philofopher
who bent the whole force of his philofophy a-
gainft fuperftition, appears to have left room for
vifiorary fancy, and to have indircétly tolerated
enthufiafm. For it is hard to imagine, that one
who bad fo little religious faith as Epicurus,
fhould have fo vulgar a credulity, as to believe
thofe accounts of armies and caftles in the air,
and fuch vifionary phxznomena. Yet he allows
them; and then thinks to folve them by his
effluvia, and aerial looking - glaffes, and I know
not waat other ftuff: which his Latin poet, however,
fets of beautifully, as he does all.

La)

T — Rerum fimulacra vagari,

Muia, wmodis muitis, in cundas wuzdigue parieis

7 Yaueret. lib. 4.




Set.6. CONCERNING ENTHUSIASM. 42

Tenunin, que facile inter [e junguntuy in auvis,
Obvia cuimr veninnt , 1t aranca braffeaque auri.

- E 3
Al B e R b TR e R

Centanros itaque, et Scyllavum membra videmus
Cerbereafque canum facies , fimulacraque eornie
Quovauin morte obita tellus amplecitur offa;
Owmne genns quoniam paffim finnlacra Sferuntur ,
Paytim [ponte [ua que fiunt aeve iiz ipfo;
Partim que variis ab rebus cumgque vecedunt.

It was a fign this philofopher believed there
was a good ftock of vifionary fpirit originally in
human nature. He was fo fatisfied that men
were inclined to fee vifions, that rather than
they fhould go without, he chofe to make them
to their hand. Notwithftanding he denied the
principles of religion to be natural’, he was
forced tacitly to allow there was a wondrous
difpofition in mankind towards fupernatural ob-
jects; and that if thefe ideas were vain, they
were yet in a manner innate, or fuch as men
were really born to, and could hardly by any
means avoid. From which conceffion, a di-
vine, methinks, might raife a good argument
againft him, for the truth as well as the ufeful-
nefs of religion. But fo it is: whether the
matter of apparition be true or falle, the {fymp-
toms are the fame, and the paffion of equal
force in the perfon who is vifion-ftruck. The
Lympbhatici of the Latins were the Nympholepti

* Wit and hum. part 3. § 3. parag. 4. in this vol.
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of the Greeks. They were perfons faid to have
feen fome fpecies of divinity, as either fome ru-
ral deity, or nymph, which threw them into
fuch tranfports as overcame their reafon. The
ecftafies expreffed themfelves outwardly in quak-
ings, tremblings, toffings of the head and
limbs, agitations, and (as Livy calls them) fa.
natical throws or convulfions, extemporary
prayer, prophecy, finging, and the |ike. All
nations have their Lympathics of fome kind or
another; and all churches, Heathen as well as
Chriftian, have had their complaints againft
fanaticifm.

One would think the ancients imagined this
difeafe had fome relation to that which they
called hydrophoby. Whether the ancient Lym.
phatics had any way lke that of biting, to com-
municate the rage of their diltemper, I cannot
fo pofitively determine.  But certain fanatics
there have been fince the time of the ancients,
who have had a moft profperous faculty of com-
municating the appetite of the teeth. For fince
firft the fnappifh fpirit got up in religion, all
fects have been at it, as the faying is, tooth
and nail; and are never better pleafed, than in
worrying one another without mercy.

So far indeed the innocent kind of fanaticifm
extends itfelf, that when the party is ftruck by
the apparition, there follows always an itch of
mmparting it, and kindling the fame fire in other
breafts. For thus poets are fanatics too. And thus
Horace cither is, or feigns himfelf lymphatic, and
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fhows what an effe& the vifion of the nymphs and
Bacchus had on him.

2 . . . .
Bacebum in vemotis carmina rupibus

Vidi doceutem , credite pofteri,
NYMPHASque difceittes — — ==
FEow! recenti mens trepidat met o
Plesrogue Bacchi peéfore turbidum
o LYMPHATUR — — — == = — 28
Heinfius reads.

No poet (as I ventured to fay at firft to your
Lordtip) can do any thing great in his own
way, without the imagination or fuppofition of
a divine prefence, which may raife him to fome
degree of this paffion we are fpeaking of. Even
the cold Lucretius *' makes ufe of infpiration,
when he writes againft it; and is forced to raife
an apparition of nature, in a divine form, to
animate and condu@ him in his very work of
degrading pature, and defpoiling her of all her
feeming wifdom and divinity.

a3 . .
Alma VENUS, celi [ubter labentia [igna
Que mare navigernit, que rerras frugiferenteis

* 0d. 19. lib. =.

10 Qo again, fat. §. lib. Y. ver. 95. Guatia lymphis Iratis exfPructa
where Horace wittily treats the people of Guatia as Iymphatics
and enthufiafts , for believing a miracle of their priefts: Credaf
Judzas Apelle. Hor. ibid. See Heinfius and Torrentius; and
the quotation in the following notes, =0 rdv Nouday , €t

It Mifcell. z. chap. 1. parag. 6. in vol. 3.

17 Lucyet. lib. 1.
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Concelebras — —

Que gquoniam verum naturam fola guberias

Nec fine te guidguam dias in luminis oyas

Exoritur y neque fit letum ueque wnabile quidquar :
Te fociam fludio [eribundis verfibus effe,

Quos ego de verum mnatura Pangere coizor
MEMMIADE #noffro.

SIEGT. | VAL

THE only thing, my Lord, I would infer from
all this. is, that Enthufiafm is wonderfully power-
ful and extenfive; that it is a matter of nice
judgment, and the hardeft thing in the world to
koow fully and diftin@ly; fince even Atheifm *
is not exempt from it: for, as fome have well
remarked, there have been enthufiaftical Actheifts.
Nor can divine infpiration, by its outward marks,
be ealily diftinguifhed from it. For infpiration is a
real feeling of the divine prefence, and enthufiafm
a falfe one. But the paffion they raife is much
alike. For when the mind is taken up in vifion,
and fixes its view either on any real obje&, or
mere {pectre of divinity ; when it fees, or thinks it
fees any thing prodigious, and more than human;
its horror, delight, confulion, fear, admiration, or
whatever paffion belongs to it, or is uppermoft on
this occafion, will have fomething valt, immane,

¥ Mifc. 2. ch, 2. parag. 2. in vol, 3.
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and (as painters fay) beyond life. And this is what
gave occafion to the name of fanaticifm, as it was
ufed by the ancients in its original fenfe, for an
apparition tranfporting the mind.

Something there will be of extravagance and
fury , when the ideas or images received are too
big for the narrow human veffel to contain. So
that infpiration may be juftly called divine Enthus
fiafm : for the word itfelf fignifies divine prefence,
and was made ufe of by the philofopher whom the
earlieft Chriftian fathers called divine, to exprefs
whatever was fublime in human paffions®. This
was the fpirit he allotted to heraes, ftatefmen,
poets , orators, muficians, and even philofophers
themfelves. Nor can we, of our own accord,
forbear afcribing to a noble Enthufiafm’, whatever
is greatly performed by any of thefe. So that
almoft all of us know fomething of this principle.

2dx ¥ S.Q ¥ I - ~ N A "~ '
A’ cic¥ ori vme oy NumCawy ix mooveic; colws tvlzcicow.

— Tooavra MV 05 ) i anbiw Fyw poviag v voméveg “we
B:ily Aéyew wandt  ipye, etc. Phedr.  Kui 7ag FOMTIRES B R0t

T 3 A W 5 k3
£4y Bl Aeh B Mcno. "Esva v av

Turwy Qotusy v Bifws e et s
wy wepl Ty wonTWv i OAlyw TETo 076 & ceCim moisiny 5 e Guses
Tovi %y Slsoiddovres drwzp o4 Seouwdvress w5 yimowwis. Apol. In
particular as to phiinfophers, Plutarch tells us, it was the complaing
of fome of the four old Remans, when learning firlt came to them
from Greece, that their youth grew enthufiaftic with philofophy,
For, fpeaking of one of the philofophers of the Aihenian embafly,
he fays, "Eswroe S:vvey (uBédnnus 7oiz vésig 50 & T@r ENwy Hoovay
W Nerafidy Sexéoovres dlzridn wegd Conesa@iz. Plut. in vit. Cat.
Major.

3 Of this paflion, in the nobler and higher fenfe, fee more,
Ing. concern. virtne, book. 1. part 3. § 3. parag. 4. from the

end, and Rhapf. part 3. § 2. parag. 6, 7. &c. in vol. 2.5 and
Mifc. 2. ch. 1. parag. 3. 7, 8, 9. I4. in vol. 3.
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Sed. ».

But to know it as we fhould do, and difcern it
in its feveral kinds, both i ourfelves and others;
this is the great work, and by this means aloné
we can bope to avoid delufion. For to judge the
fpirits whether they are of God, we muft antece-
dently judge our own fpirit; whether it be of
reafon and found fenfe; whether it be fit to judge
at all, by being fedate, cool, and impartial ; free
of every biafling paffion, every giddy vapor,
or melancholy fume. This is the firlt knowledge
and previous judgment: “ To underftand ourfelves,
“and know what fpirit we are of.” Afterwards
we may judge the fpirit in others, confider what
their perfonal merit is, and prove the validity of
their teftimony by the folidity of their brain. By
this means we may prepare ourlelves with fome
antidote againflt Enthufiafm. And this is what I
have dared affirm, is beft performed by keeping to
Good Humor. For otherwife the remedy itfelf
may turn to the difeafe.

And now, my Lord, having, after all, in fome
meafure juftified Enthufizfm, and owned the word ;
if [ appear extravagant, in addreffing to you after
the manver [ have done, you muft allow me to
plead an impulfe. You muft fuppofe me (as with
truth you may) moflt paflionately yours; and with
that kindoefs which is patural to you on other
occafions , you muft tolerate vour enthufaltic
friend, who, excepting only in the cafe of this
over-forward zeal, mult ever appear, with the
higheft refpect,

My Lord,
Your Lordfhip’s, &c.
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